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Ishi and Literal Banishment
The outset of manifest manners, that felicitous vernacular of political names and sentimental neocolonial destinies, was the certain denial of tragic wisdom and transvaluation of tribal consciousness; the tribal stories that were once heard and envisioned were abused, revised, dickered for a mere sign of discoveries, and then were construed as mere catecheses.
Tribal nicknames were translated as surnames and, without their stories, were a literal banishment; the ironies and natural metaphors of bent and chance were burdened with denatured reason, romantic nominations, and incumbent names.
The metaphors turned over here are about the representations of a consumer culture and the political power of common names in histories, the images, names, and gazes that would represent historical signifi-cance. Tribal nicknames, in this and other senses, were seldom heard in the vernacular of manifest manners. Consider the communal humor of nicknames, the clever humor that honors the contradictions and preeminent experiences heard in tribal stories, the natural and uncertain shimmer of metonymies that would overturn the "long gaze" of neocolonial assurance.
Ishi, for instance, was a new nickname, a tribal word that means "one of the people" in the language of Yana, but that was not the name he heard in his own tribal stories. Alfred Kroeber, the anthropologist, decided that would be his name at the museum. Ishi was esteemed by those who discovered him as the last of his tribe, an awesome representation of survivance in a new nickname; this natural mountain man had evaded the barbarians and then endured with humor the museums of a lonesome civilization.
"Long gaze" Columbus, on the other hand, could become one of the most common surnames discovered and discounted in this quincentenary; indeed, "long gaze" could become an ironic nickname for those who recount manifest manners and the mistaken colonial discoveries.
Christopher Columbus is an untrue concoction, the ruse of his own representation. He is the overstated adventurer, to be sure, and the lead signalment of colonial discoveries on this continent; at the same time, he is the master cause of neocolonial celebrations in a constitutional democracy. The obverse of his dubious missions is manifest manners, and the reverse is censure.
Columbus must be the slaver, the one who sailed on the inquisitions, and landed on a commemorative coin at a national exposition, and heard a new symphony in his name. The "long gaze" of his names has reached from colonial monarchies to the Santa Maria and on to the White House in Washington.
"Representation is miraculous because it deceives us into thinking it is realistic," wrote David Freedberg in The Power of Images, "but it is only miraculous because it is something other than what it represents." Columbus is the "miraculous" representation of the long colonial gaze, that striven mannish stare with no salvation. Indeed, the quincentenary is a double entendre: the "long gaze" celebration of colonial civilization in his names, and the discoveries of his names in a constitutional democracy. The want of humor must cause a vague nostalgia for lost monarchies and must simulate once more the grievous tragic ironies of colonialism.
The Dominican Republic, for instance, commissioned an enormous and expensive quincentenary monument to celebrate the "long gaze" of Columbus. The El Faro a Col6n "is equipped with lights that can project the shape of a cross high into the clouds" over the slums of Santo Domingo, reported the Sunday Times of London.
"Despite criticism that such extravagance is incompatible with the country's grim economic predicament," the blind, octogenarian president, Joanquin Balaguer, said, "the people need shoes but they also need a tie." Columbus is a commemorative curse not a communal tie; his names are the same as disease and death in the memories of the tribes on the island.
The Spaniards first landed on Hispaniola, wrote Bartolom6 de Las Casas in The Devastation of the Indies. "Here those Christians perpetrated their first ravages and oppressions against the native peoples. This was the first land in the New World to be destroyed and depopulated by the Christians, and here they began their subjection of the women and children, taking them away from the Indians to use them and ill-use them, eating the food they provided with their sweat and toil." The long colonial gaze is now a cross in the clouds, a remembrancer of cruelties and abandoned death.
The Government of the Bahamas has issued a one-dollar note that commemorates the unmeant ironies of colonial cruelties in the name of Christopher Columbus. The narrow gaze simulation of the adventurer on the souvenir note is based on a portrait by the Florentine painter Ridolfo Ghirlandaio.
"The long gaze fetishizes," continued David Freedberg, "and so too, unequivocally, does the handling of the object that signifies. Ishi told a tribal interpreter, "I will live like the white people from now on." The Bureau of Indian Affairs had promised him protection, but he would remain with his new friends in a public institution. "I want to stay where I am, I will grow old here, and die in this house." Tuberculosis ended his life five years later.
Kroeber wrote that "he never swerved from his declaration." Ishi lived and worked in the museum at the University of California in San Francisco. "His one great dread, which he overcame but slowly, was of crowds." Ishi said "hansi saltu" when he was taken to the ocean and saw the crowded beach for the first time. The words were translated as 'many white people.'
Ishi is the representation of tribal survivance; nevertheless his name and stories must be rescued from manifest manners. He told stories that were to be heard, and he told his stories with a natural humor, a sense of presence that was communal and that unnerved the want of salvation. His tribal touch has been revised and simulated, but his humor must never end in a museum. Thomas Waterman, the linguist at the museum, administered various psychological tests at the time and concluded in a newspaper interview that "this wild man has a better head on him than a good many college men." Some of these college men, however, had unearthed a tribal survivor and then invented an outsider, a wild man as the "other," the last one to hear the stories of his mountain tribe, with their considerable academic power and institutional influence over language, manners, and names. These were not cruelties or insensitivities at the time, but these scholars and museum men, to be sure, would contribute to the cold and measured simulations of savagism and civilization. That tribal survivance would become a mere simulation in a museum, and three generations later an observance in a common academic space committee, is both miraculous and absurd in the best postcolonial histories. Miraculous, because the name is neither the representation nor simulation of the real, and absurd, because the felicities of manifest manners are so common in academic discourse and governance.
Nicknames in the Quincentenary
Ishi is one of the most discoverable tribal names in the world; even so, he has seldom been heard as a real person. The quincentenary of colonial discoveries and manifest manners is not too late to honor this tribal man with a building in his name, a nickname bestowed with admiration by Alfred Kroeber.
Ishi "looked upon us as sophisticated children," wrote Saxton Pope. "We knew many things, and much that is false. He knew nature, which is always true. . H. L. Mencken wrote in The American Language that the sooners were those "people who insist upon crossing bridges before they come to them," the people who "sneaked across the border before the land was thrown open to white settlement." These were the "long gaze" sooners who stole tribal land in the name of manifest manners.
Richard Van Horn, president of the University of Oklahoma at Norman, was concerned about a "better learning environment" and asked students to be more friendly toward minorities, according to a letter and a report in the Daily Oklahoman. "Saying hello to minority students on campus .. will help to create a better living and learning environment for all." Van Horn's manner is simple enough, his statements are generous over brunch, even romantic overseas, but he does not seem to understand the nature of institutional racism. Such academic salutations, the measures of manifest manners, would burden minority students with even more blithe, simpering, and ironic atonements; the sooners maintain their "long gaze" of racialism and neocolonial domination. How would students be taught to recognize the minorities on campus so that they might please the president by saying hello? Would recognition be made by color, class, manners, humor, gestures, the sooner "long gaze," or by being the obvious "other," the outsider?
"Long gaze" Columbus says "hello" to Ishi. "Hello, hello, hello at last," said an eager white fraternity student to a crossblood Native American Indian. That casual interjection is not an invitation to a discourse on tribal histories, miseries, or even the weather on campus; the gesture is a trivial cue to turn the other cheek to a western gaze and manifest manners. Moreover, racial salutations and other public relations snobberies serve those who dominate minority students rather than those who liberate the human spirit from institutional racism.
"Go out on the campus and say hello to our tribal neighbors," sounds too much like the basic instructions given to missionaries. Never mind, it would seem to the president, that treaties were violated, tribal lands were stolen, and that the crimes continue to be celebrated in state histories as a beat in sooner civilization.
The University of Oklahoma and other state institutions were founded on stolen tribal land; such moral crimes are not revised with salutations and manifest manners. The University of California was founded on the receipt of stolen tribal land. Native American Indian scholars hired to teach in various academic departments on the campus would create a better "learning environment" than a new order of pale sycophants saying hello to minorities. "Long gaze" Reagan and Van Horn must have learned their manifest manners with other presidents at the western movies.
Rennard Strickland, the lawyer and historian, wrote in The Indians in Oklahoma that the "process by which the Indian became landless is part of the dark chapter in white Oklahoma's relations with its Indian citizens. Millions of acres and other accumulated resources were wrested from the Indians. Of the thirty million allotted acres more than twenty-seven million passed from Indians to whites" by fraudulent deeds, embezzlement, and murder. "The Oklahoma Indian was asked to sacrifice many of the best parts of his culture for most of the worst parts of the white culture."
Chitto Harjo, the traditional tribal leader who resisted the allotment of tribal land at the turn of the last century, said that "when we had these troubles it was to take my country away from me. I had no other troubles. The University of Oklahoma and the University of California owe more to tribal cultures than any other universities in the nation, and they must learn how to practice reparations for the moral and civil crimes that have been perpetrated against tribal cultures. At least a hundred or more new and permanent faculty positions for Native American Indians at these universities in the next decade would be an honorable gesture of reparations for stolen land, the fetish misrepresentations of tribal cultures, and the cold mannish gaze of manifest manners.
"'Long gaze' Presidents Say 'Hello' to Ishi." "Now that's a real sooner headline," said Griever de Hocus, the novelist and crossblood chair of postmodern manifest manners. "Columbus and Reagan said the same thing, you know, but even so none of them could ever be more than a Little Chiep."
The University of California and the University of Oklahoma have natural reasons and moral warrants to lead the nation in Native American Indian scholarship, and these universities must demonstrate to the world that the tribes are neither the eternal victims of racial simulations nor the fetish cultures of the long gaze of Christopher Columbus.
President Van Horn could encourage the students to say "no, no, no to hello, no more western gaze, no long gaze, overturn manifest manners, and sustain tribal reparations." Chancellor Tien must do more than hold a pose over the remains of tribal cultures and the receipts of stolen land.
Ishi said "evelybody hoppy" in Little Chiep Hall. Columbus, Reagan, Tien, Van Horn, and other mannish adventurers, presidents, chancellors, saints, curators, and discoverers, tried to be heard over the trickster stories on campus, but no one listened to them that year in Little Chiep Hall.
Pierre Clastres wrote in Society Against the State that a tribal chief must "prove his command over words. Speech is an imperative obligation for the chief." The leader "must submit to the obligation to speak, the people he addresses, on the other hand, are obligated only to appear not to hear him."
Tricksters are heard as traces in tribal stories: the erotic shimmer and beat on a bear walk, the beat that liberates the mind with no separations as cruel as those in a chemical civilization. There are no last words in tribal stories, no terminal creeds, no closures. Tricksters are nicknames near an end that is never heard. Ishi heard trickster stories; he was not a chief, and he never set his new watch to western time. Christopher Columbus and the other discoverable men of manifest manners are the "long gaze" chiefs on a tribal coin struck to commemorate the lonesome heroes in a chemical civilization; with each coin the tribe will issue a certificate of authenticity.
